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Vol. XXIII, Nos. 1& 2 THE SOUTH EAST ASIAN REVIEW - Jan-Dec 1998

DVARAVATI PEOPLE IN ANCIENT JAPAN

SHOJI ITO

THE Dvaravati was an ancient kingdom of Thailand. It
flourished between 6th and 11th centuries a.p.

In Japan, there is an important chronicle, called “Nihongi" or
"nihon-shoki”. It was composed by Prince Toneri and Ouno Yasumaro
in 720 a.0. This chronicle offers very important facts on Dvaravati. It
gives some characteristic features about the people of Dvaravati. With
these indications we could be sure that the people of Dvaravati lived in
Japan in the ancient times. It was in the later half of 7th century A.p.
In this chronicle, "Nihongi", the Dvaravati is called "Tora" or "Tukhara".
In 1896, when the "Nihongi"! was translated into English, it was not
known where the "Tora" or the "Tukara" was situated. But at present,
thanks to the studies by Japanese scholars?, these two place names are
identified with Thailand. Both these terms represent Dvaravati, an
ancient kingdom of Thailand. ‘

So, first of all, let me pick up the portions on the people of
Dvaravati, which are found in the chronicle "Nihongi" :

(1) In 654. "Summer, 4th month, two men and two women of the
Land of Tukhara (Dvaravaati) and one woman of Sravasti were driven
by a storm to Hiuga."

(2) In 657. "3rd year, Autumn, 7th month, 3rd day. Two men
and four women of the Land of Tukhara (Dvaravati) who had drifted to
Tsukushi, said : — "We first of all difted to the island of Amami." So
they were sent for by post-horses. 15th day. A model of Mount Sumi
(Meru) was constructed to the West of the Temple of Asuka-dera.
Moreover the festival of All Souls (Ullambana in Sanskrit) was held. In
the evening the people from Tukhara (Dvaravati) were entertained. One
book says, "the people of Tora (Dvaravati)"."

(3) In 659. "3rd day. ‘

10th day. The man of Tukhara (Dvaravati) with his wife, a
woman of S'ravaasti, arrived. 17th day. A Mount Sumi (Meru) was
constructed on. the river-bank East of Amakashi no Oka, and the
Yemishi of Michinoku and Koshi were entertained.

(4) In 660. "Autumn, 7th month, 16th day.

' W. G. Aston, C.M.G.: Nihongi, Chroni- ? Tatsuro Yamamoto: East Asian His-
cles of Japan from the Earliest Times to torical Sources for Dvaravati Studies, Paper
A.D. 697, Transactions and Proceedings of presented at the Seventh Conference of
the Japan Society, London, Supplement I, the International Association of Historian
Vol. II, 1896, London of Asfa, 1977, Bangkok. '
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SHOJI ITO

) :
Again, the man of Tukhara (Dvaravati), Kendzuhashi Tatsua,
desired to return to his country (Dvaravati), and asked for an escort
officer, saying:— "I intend later to pay my respects to thie Gourt of the
' [ leave my wife behind.

Great country, and therefore, in token of this, .
Accordingly, he took the way of the Western Sea with several tens of

men." .
(5) In 676. "4th year, Spring, 1st month, 1st day. The various
the Department of the Yin

students of the Department of Education, | :
and Yang, the Outer Apothecarie’s Department, the woman of. S'ravasti,
the woman of Tora (Dvaravati), Prince Syon-Kwang of Pékcné, and the

Silla labourers offered presents of Drugs and rarities.”
. The chronicle, "Nihongi" tells us about the five happenings, which
occured between 654 and 676 a.0. in Japan. Of the five passages on
the Dvaravati people in Japan, the passage No. (4) is a quite impres-
sive or sentimental sentence. It seems to me that this sentence
narrates a beautiful event in the life of Kendzuhashi Tatsua, who
might be a leader of some group of Dvaravati. Then, at the time of his
departure for the native country, Dvaravati, the passage adds that,
there were a large number of Dvaravati's people. The chronicle,
mentions that he was followed by "several tens of men."

Anyhow, the two events of 654 a.n. (1) and 657 A.D. (2) suggest

the places where they arrived in Japan. Their ships were driven by a
" »Tsukushi’ and "Amami”. "Hiuga" is

storm to such places as "Hiuga’,
in Miyazaki Prefecture of Kyusyu. »Tsukushi” is in Fukuoka prefec-
d of Kagoshima

ture of Kyusyu. And "Amami" is a Southern Islan
prefecture of Kyusyu. All places where they arrived were situated in

_southern frontier of Japan.
The most important information is in the passage (5) of 676 A.D.

It is about the Drugs. 1Itis recorded that the woman of Tora (Dvaravati)
with other persons offered presents of Drugs to the Court of Japan.
So, in talking about the Drugs, one has to remember, that the
e big exporters of Drugs, among the Southern
countries of Southeast Asia. In 750 A.D., their ships loaded with a lot
of Drugs sailed to and anchored at the gulf of Kwan Ton in South of
China.? In the 7th and 8th centuries, its Southern countries were
called "Kon-ron" in Japanese. "Kon-ron" is pronounced as "Kun-lun”
in Chinese. The Dvaravati was one of the "Kun-lun", Southern coun-

Dvaravati was one of th

tries.
The Chinese documents on "Kun-lun", Southern countries, tell us

about the appearance of "Kun-lun"'s men. If I summarize the charac-
teristics of their appearance, the following four features emerge about
the Dvaravati people: (1) The hair of their head were curly.

3 Shoji Ito: Yakushi-Ji no dubarabati (in Japanese), Tohoh-géku, Vol 57, Tokyo,
jin (Dvaravati's men in Yakushi-ji Temple) p. 12. .
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DVARAVATI PEOPLE IN ANCIENT JAPAN 3

(3) Their loin cloth was in
(4) They were bare footed and black

(2) The ears had a hole for a metal ring.
cotton or some animal skins.
skinned.

In keeping these characteristics of the appearance of Dvaravati's
men in my mind, when I look at the archaeological finds discovered in
Thailand, there are several art objects, which belong to the Dvaravati
period. Let me take up some examples, discovered at the wellknown
archaeological sites of the Dvaravati period: Nakorn Pathom, Ku Bua
and Si Tep in Thailand, particularly Fig. 6. All of the human figures as
art objects have some characteristics, which are described in the
Chinese documents as mentioned above.

In this connexion, I would cite an interesting Buddha image, in
Nara City in Japan. One should pay attention to the pedestal of the
Buddha image. In fact, this pedestal has the human figures of men,
who are just like the portraits. They are represented in relief. Two
men among those figures hold a pot of drug with both hands. And
their appearances are quite similar to the Dvaravati's men, their
characteristics of "Kun-lun"'s men, mentioned above. It seems to me,
as other scholars have suggested it before, that they probably might be
the portraits of "Kun-lun" men.

The portraits of men are represented on the side-faces of the
pedestal of the Buddha image. This Buddha image is a Bhaishajyaguru
Buddha in Mahayana Buddhism, .and cast in bronze. At present; it is
generally admitted that this Buddha image was created some times
between 718 aA.p. and 726 a.p. This is a very beautiful image since it
was registered as a National Treasure of Japan. The casting date is the
early 8th century a.n. So, one can remember that this Buddha image
with its pedestal was made about 50 years after the happenings in the
chronicle "Nihongi".

In the pedestal of Bhaishajyaguru Buddha image, there are
fourteen men, represented in realism. They are all (Figs. 1-5) in bronze,
30 cm in height. Several views, proposed since 1921, suggest that they
might have been the portraits of some men, who came and lived in
ancient times in Japan. But it remained only a hypothesis, since not
any kind of evidences were available to prove that they were the portrait
of men from "Kon-ron" southern countries of Southeast Asia. Until the
present day, it is still a question, even though there are several opinion
on the problem whether they are surely the portraits of men who came
from Dvaravati or not. :

When I read the facts, which are recorded in the chronicle
"Nihongi", I am inclined to think that there might be some relationships
between the Drugs of the chronicle and this image of Bhaishajyaguru
Buddha. In Japan, the people have a faith when they become sick.

They believe that the Bhaishajyaguru Buddha is a limitless deliverer,
healing all sick persons with the Drugs. So, in this connexion, I am
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Figs. 1-5 — Portrait figures at Yakushi-ji temple in Nara City.
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Fig. 6 — An inscribed figure, found at Nakorn Pathom, preserved in
Bangkok National Museum.
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6 ~SHOJI ITO
again inclined to think that the portraits might have been a representa-
tion for some thankful thought or memory, paid to the men who kindly -
dedicated their Drugs to the Court of Japan. [t was the same good
behaviour recorded in the chronicle "Nihongi". One has to remember
that the women of Dvaravati offered the Drugs to the Court of Japan in
676 a.0. Then it was about 50 years later that the great image of the

Bhaishajyaguru Buddha was made during the reign of Emperor Syoumu
(701-756 A.D.). |

This paper was presented at the International Association of Historians of Asia,
Chulalongkorn University, Bangkok, May 1996. '
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DEVARAJA IN CAMBODIAN HISTORY

LOKESH CHANDRA

THE word Devaraja, its counterpart ,Khmer expression
Kamrateh Jagat ta Raja/Rajya and the term Linga in Cambo-
dian inscriptions, as well as the archaeological monuments designat-
ed 'temple mountains' became shrouded in mystification, in esoteric
and enigmatic royal rites, because the word Devaraja was translated
as 'God-King'. The symbolic rites of the Classical worlds of Greece and
Rome, with the new element of authority introduced by the develop-
ment of Christianity, has unconsciously conditioned European inter-
pretations of Cambodian history. I am reminded of Synesius: "Aristotle
is of opinion that the initiated... received irripressions, which were put
into a suitable frame of mind" (Aristotle, Fragments, ed. E. Heitz,
Leipzig, 1869:40). Temples to Roman emperors as gods, routinisation
of their charisma in precise imperial cults have unwittingly affected
the entire discussion of Devaraja as 'God-King', particularly in the
theorisation of Coedés: "men were worshipped as gods" (Kullke xv).
Kulke finds no evidence of deification of living beings in India (xv),
Devaraja does not designate the kings of Cambodia (xvii), and the
considerations of Filliozat (1966: 103) disprove the divinisation of
Angkorian kings. Filliozat asks: "Who was venerated in Angkor as
devaraja, Siva or the Cambodian kings ?" He showed on the basis of

South Indian sources that in Devaraja Siva was venerated.

" Majumdar (1944: 77) attributes three meanings to Devaraja that
are supposed to emerge from the interpretation of the Sdok Kak Thom
(SKT) inscription:

(i) Cult of Devaraja.

(ii) Linga which represented the essence of royal authority
conceived as divine, hence regarded as the tutelary deity,
and placed in a temple on top of a mountain.

(iii) A Tantric ritual ceremony.

The word Devaraja occurs for the first time in the 29th stanza of
the SKT: :

dvijas samuddhrtya sa sastra-saram rahasya-kausalya-dhiya

sayatnah/ ' ' '

siddhir vvahantih kila devarajabhikhyam vidadhre bhuvana-rddhi-

vrddhyai// :
Coedés (1946: 96) translated it into French: "Ce brahmane ayant,

avec l'intelligence et l'expérience des mystéres, extrait soigneusement

I'essence des céstras, etablit, pour l'accroissement de la prospérité du

7
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8 LOKESH CHANDRA

monde, les rites magiques (siddhi) qui portent le nom du Devaraja”,

It has been translated into English by Chakravarti (1980: 2,19)
as follows: "After carefully extracting the quintessence of the sastras
(sacred texts) by his experience and understanding of the mysteries,
this brahmana established the magical rites bearing the name of
Devaraja for the sake of increase in the prosperity of the world."

Chakravarti follows Coedés in interpreting devarajabhikhyam
vahantih siddhir vidadhre "he established the magical rites carrying

the name of devaraja. All these words are replete with imperial
perceptions and rites. The stanza becomes clearer in its prose order:
sa dvijah sayatnah rahasya-kausalya-dhiya sastra-saram samuddhrtya
devarajabhikhyam kila vahantih siddhir bhuvana-rddhi-vrddhyai
vidadhre. Three words in it are crucial. Devaraja means; King of the
Gods' and not "God=King". He is Indra and refers to the highly
efficacious aindra mahabhiseka of the Rgvedic rajasuya tradition as
claborated in the Aitareya-brahmana. It was not a simple but a great
coronation, a mahabhiseka. It was of extraordinary significance that
Jayavarman II performed a Rgvedic rite, which lent him charismatic
authority. This ritual objectified and institutionalized his charisma.
This routinisation guaranteed his authority which was lent further
supernatural and divine force by the four Agamic rites. This is
brought out by the Rgvedic word abhikhya which means 'gracious
look' in RV. 10.112.10, and it occurs in RV. 8.23.5 abhikhya bhasa
brhata susukvanih in the meaning 'lustre, brilliance, glory, halo’, and
the Naigh 3.9 equates it with prajna. The renown, and splendour
ensuing from the performance of the Devaraja ceremonies of corona-
tion was strengthened by Agamic rites, and was a major step intro-
duced by Jayavarman II. The aindra mahabhiseka was usually fol-
lowed by an asvamedha, the dream of kings of the Hindu Kulturkreiis.
In the Aitareya-brahmana, cakravartins are anointed, conquer all
around the earth and perform asvamedha. The fast two cakravartins,
being not kings (araja), are not credited with asvamedha.

Sidhi refers to Agamic rituals intended for the rddhi or prosperi-
ty, fortune, wealth and supernatural power of the state. The rddhi
lasts till the virtues of the king, as it is said .in Hemacandra's
Parisistaparvan 8.313 yavatpunyam hi rddhayah. The form dadhre is

from the root dhr, and implies that these rites upheld and sustained
the kingdom. The prefix vi is intensive in meaning and refers to the
stabilisation of the kingdom of Jayavarman II on two levels: Vedic and
Agamic. It was made firm by the four Agamic rites which diminished
(vinasikha) and destroyed (sirascheda) the might of enemy kings by
polllitics of deception (sammoha) and superior diplomacy (nayottara):
prudence in polity leads to success (prakrsta-naya-patavat in
Parisistaparvan 8.84). The full import of vidadhre becomes evident
from the Khmer portion of the inscription which says that King

Scanned by CamScaﬁner



DEVARAJA IN CAMBODIAN HISTORY 9

Jayavarman II came from Java to Indrapura in Cambodia (C61). He
invited brahmana Hiranyadama to conduct a ceremony (vidhi) which
should prevent this land of Kambuja from ever being dependent
(ayatta) on Java, and to bring about instead that there should be only
one single 'Lord of the lower earth' (= king; Khmer kamraten phdai
karom), who would be cakravartin (C71-73). Thus, vidadhre means
the complete stabilisation of the kingdom through the performance of
siddhis. The translation of vidadhre as "établit...les rites magiques
(siddhis) qui portent le nom du Devaraja by Coedés (1946: 96) is not
correct. In this case the Sanskrit expression would have been vidadhe
'performed’. The inscription uses the word hotr in stanza 27 (A54),
and rgjahota in stanza 129 (D1). The hotr is a -priest who recites the
Rgveda, as one of the four officiating priests (hotr, adhva'ryu, brahman
and udgatr). He is specially a Rgvedic priest concerned with Rgvedic
rites. The role of the hotr in Cambodia confirms that Devaraja is Indra
and it refers to the Rgvedic rite of aindra mahabhiseka described at
length in the Aitareya-brahmana of the Rgveda. Sivakaivalya is actu-
ally called a hotr in the SKT inscription (st. 27).

According to the Aitareya-brahmana (Aufrecht 221, Keith 329)
the mahabhiseka or great coronation rite of Indra was for great king-
ship, for sezeraubtym fir supremacy, for pre-eminence. The first step of
this rite was that the king mounted the throne. The second step was a
proclamation by the Visve-devah: "Do ye proclaim him, O gods, as
overlord and overlordship, as paramount ruler and father of para-
mount rulers, as self ruler and self rule, as sovereign and sovereignty,
as king and father of kings, as supreme lord and supreme authority.
The lordly power hath been born, the Ksatriya hath been born, the
suzerain of all creation hath been born, the enjoyer of the folk hath
been born, the breaker of citadels hath been born, the slayer of the
Asuras hath been born, the guardian of the holy power hath been
born, the guardian of the law hath been born." The third and final step
was anointment or coronation by Prajapati, and by four classes of
gods in the four directions (Vasus in the east, Rudras in the south,
Adityas in the west, Visvedevah in the north) and in the middle and
upwards with the following mantra: "Anointed with this great anoint-
ment Indra won all victories, found all the worlds, attained the superi-
ority, pre-eminence and supremacy..." (ib. 331). The Aitareya-brahmana
(Aufrecht 224, Keith 331) says that this mahabhiseka appllied to all
ksatriya kings: "If he who knows thus should desire of a Ksatriya "May
he win all victories, find all the worlds, attain the superiority, pre-
eminence and supremacy over all kings, and overlordship, paramount
rule, self rule, sovereignty, supereme authority, kingship, great king-
ship and suzerainty; may he be all encompassing, possessed of all the
earth, possessed of all life, from the one end up to the further side of
the earth bounded by the ocean, sole ruler’, he should anoint him with

Scanned by CamScanner



LOKESH CHAN
10 , DRA

this great anointing of Indra’ (

In the Aitareya-brahman
Indra is enthroned on the symbolic throne called rc, which is de-

Keith 336f).
a the gods are led by Prajapati whep

ibed as follows:
s Supported by
two front feet brhat and rathantara Savitr and
Brhaspati

vairupa and vairaja
sakvara and raivata
naudhasa and kaleya

two back feet
head & foot planks

Vayu and Pusan
Mitra and Varupa

cross planks

lengthwise ropes I'C Verses Asvins
cross-ties samans

holes yajuses

coverlet glory

pillow prosperity

Prajapati is the Purohita who addresses him with a verse and anoints
him with a branch of udumbara. Thus enthroned and anointed, "he
became the supreme authority, as connected with Prajapati” (Keith

331).

The aindra mahabhiseka was performed for twelve cakravartin
kings who are named in the Aitareya-brahmana along with their
anointing priests (Keith 331-339) in the chapter on the mahabhiseka

of kings:
King _ Priest

1. Janamejaya Pariksita Tura Kavaseya

2.  Saryata Manava Cyavana Bhargava

3. Satanika Satrajita Somasusman Vajaratnayana

4. Ambasthya Parvata and Narada

5.  Yudhainsrausti Augrasainya Parvata and Narada

6. Visvakarman Bhauvana Kasyapa

7.  Sudas Paijavana Vasistha

8.  Marutta Aviksita Samvarta Atreya

9. Anga Udamaya Atreya

10. Bharata Dauhsanti Dirghatamas Mamatéya

11. Durmukha Pancala Brhaduktha

12. Atyarati Janamtapi Vasistha Satyahavya

The chapter on rajasuya (Keith 309f) begins: Prajapati created
the sacrifice. After the creation of the sacrifice, he created the holy
power and the lordly power. He created the offspring that eat the
oblations and are. the holy power that leads to lordly power. The
brahmans are foundation of rpyal power, and the king dare not violate
their wishes. The last cakravartin Janamtapi, though not a king,
conquered everywhere. His purohita Vasistha Satyahavya said: you
h.ave conquered the earth entirely on every side; make me great. The
king said: O Brahman, when I conquer the Uttarakurus then you
would be the king of the earth and I your general. The purohita replied:
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